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About
 
During the 1990s, Father Marquis was a remarkable country priest in the parish of my native village, Selongey, in the northeast of the Côte d'Or region of Burgundy, France. He was a priest of great erudition and touching humility. So despite his marked shyness and a voice that could be monotonous, he always managed to captivate me with his sermons, which I found beautifully constructed, simple but profound, touching the heavens and firmly anchored in the earth. Naturally, I asked him several times if he would give me a copy of them, and he finally agreed, so I collected a few. And since there is no point in keeping a treasure to oneself, I finally took the time to share it, hoping that someone, somewhere, will find it as valuable as I do.
 
Nicolas LESCURE
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
Translated from french using DeepL - in case of errors, contact me
 
Presentation
 
A country priest opens his heart and shares what every life goes through: fragility, the quest for peace, the difficulty of loving, and the hope that is reborn despite everything.
In these simple and enlightening sermons, the author does not seek to convince, much less to moralize. He speaks sincerely about ordinary joys, the burdens we carry in silence, inner fatigue, the wounds that shape the soul—and the ever-present possibility of rising again.
These meditations are for all seekers: believers, the curious, agnostics, or simply readers looking for inspiration in a world that is too noisy.
Here we find words that soothe, enlighten, and invite us to live better and more deeply, without ever judging.
A book to slow down, breathe, listen, and perhaps find a path of light in ordinary life.
 
Peace and Freedom
The Eucharist, encounter between God and humankind
Come, follow me: Baptism that unites and transforms
The paths to true happiness
The attitude of faith
Be holy, be perfect
The Call to Lent
The Transfiguration
The Samaritan Woman
Causes and Effects
Rebirth
Proclaim your joy
Festival of Life
The Resurrection
Eight days later, Thomas Sunday
Good Shepherd
Do not be afraid
The Holy Spirit, our defender
Ascension
Father
Trinity
Corpus Christi
God calls us to adventure
Good News
Giving one's life
Whoever loves their life loses it
The Word
Impatience
Kingdom
 

Peace and Freedom
November 11, 1987

This sentence comes from a prophet who lived some two thousand five hundred years ago. It has lost none of its relevance. For there is no expression that comes up more often now than these two words: "Peace and freedom." But there are perhaps few words that take on different meanings in everyone's language. For one establishes peace on the ruins of freedom, and the other, under the pretext of freedom, destroys peace.
My opinion is, first of all, that there can be no peace without true freedom, but only slavish submission, and that we must first agree on a true concept of freedom. This is enshrined in the Rights of Man, but it is in the name of freedom that threats of war are brandished. It is in the name of the same freedom that homes are destroyed, and it is again in the name of freedom that insubordination is advocated. In short, freedom is confused with revolt, freedom with licentiousness, freedom with individualism.
Most thinkers describe freedom as the ability to choose between good and evil. And that is another big mistake, because I feel freer when I do good than when I give in to evil. But that still requires admitting that there is such a thing as good and evil, which not everyone does at present.
Besides, how can I say that I am free? Born in a country I did not choose, placed in a more or less well-off family, I was educated both by my parents' behavior and by the social environment in which I happened to find myself. Temporal circumstances set a framework for me to which my personal temperament more or less adapted. I could say that everything was written in advance, and the decisions that seem personal to me were undoubtedly not influenced, but dictated by secret motives that escaped me at the time.
So how can my responsibility be measured? Why does my mind judge the value of what I do, and why hold me responsible for it? This is undoubtedly the crux of the problem: recognizing oneself as responsible, giving a personal response to someone. There is someone inside me who asks me: what do you want? And my answer is an expression of my freedom.
I am exactly like a mason at work. He has stones, cement, wood, and tiles at his disposal. He can sit back and do nothing, and nothing will come of it; we will still have a pile of unorganized materials. One worker may use them to build a shed, and another to build a house.
There is one part that comes from no one: the material. On the other hand, there is the use of this material, which depends on man. At birth, man inherits a certain amount of material, from which he is free to build something. And every person has been given a temperament to build upon, a personality to develop. They have been given a sociable nature, and they have even been given the opportunity to one day become a child of God. This does not depend on us. It is the material that has been made available to us.
Our freedom consists in making the best personal use of what we have been given. And anything in our behavior that destroys one of these three elements—namely, being an isolated person, a member of society, called to live as a child of God—will immediately diminish our freedom. Under the pretext of remaining a free person, refusing to serve society destroys one's quality as a person. Under the pretext of the good of society, sacrificing one's personal value means losing all freedom. And if society or the individual acts in a way that harms the life of a child of God, they ruin the very principle of freedom.
We are now far removed from November 11. No, because these men we wish to honor achieved their freedom to the fullest extent possible in these three areas—personal, social, and divine—while also preserving ours. While obeying, they sought their destiny for the good of others, and "there is no greater love than to lay down one's life for those one loves."
And on the day when everyone freely recognizes their responsibility for the good of others, on the day when everyone wants to fulfill their duty as human beings, not by imposing themselves or separating themselves, but by giving of themselves, then peace will be possible in families, villages, and nations.
 
 

The Eucharist, encounter between God and humankind
January 14, 1996 - 2ndWed  Ordinary Sunday A
Is Sunday Eucharist a celebration of life, of what we have experienced in the past few days? Above all, it is an opportunity to strengthen ourselves to live our present and the week that begins with this Sunday. First, it is an opportunity to come face to face with ourselves, then to encounter those around us, whether they are close to us or strangers, and finally, above all, to encounter God through his Word, his body and blood, and all the gestures that the Eucharist invites us to discover.
At the end of the day, we don't remember every detail of everything that was said, but only certain words that touched us personally. The same is true of the words we hear during Mass. In the book of Isaiah, the prophet tells us about the light that the Lord will spread over all nations. It will be the light of God.
He tells us how precious we are in God's eyes, and that is what gives us confidence.
In the Gospel text, we can highlight the names given to Jesus, namely "Lamb of God" at the beginning and "Son of God" at the end of the text. But there is a third name: that of man. Giving names or nicknames is a way of characterizing someone, of situating them in life with others. The evangelists, the apostles, and the early Christians did this for Jesus. They gave him many names, so diverse were his mystery and his person.
They found all these names in the Law and the Prophets. For them, Jesus is first and foremost fully human, a man called by God. He is fully prophet, since he is the Word of God made man. Above all, he is fully God, since he is inhabited by his Spirit, who dwells in him forever. It is Jesus who will call his disciples and give them the Holy Spirit.
Today, as every Sunday, Jesus calls us to follow him and reminds us that the Spirit who descended upon us at our baptism makes each of us a child of God. Every Sunday, we say: "Lamb of God, who takes away the sins of the world, have mercy on us."
Lamb of God: isn't it curious to say this about Jesus? Where does this name come from? It is steeped in history.
The Lamb is first and foremost that of Passover: it was eaten every year in commemoration of the liberation of the Hebrew people in Egypt. The lamb is also the one that the prophet Isaiah spoke of in reference to a Servant of God: "Like a lamb led to the slaughter." This prophet announces that God will give his people a man, a Servant of God, a liberator from the sin of Israel.
The Apostles identified Jesus as this Servant. However, the prophet speaks of him as a lamb that is going to be sacrificed. To say of Jesus, "Behold the Lamb of God," is to say: behold the one we have been waiting for, and of whom the prophet Isaiah speaks.
To say of Jesus, "Behold the Lamb of God," is also to recall the lamb that replaced Isaac, the son of Abraham, under the knife of sacrifice, saving Isaac and all of Abraham's descendants, that is, according to St. Paul, all believers.
For us today, when we receive Communion, it also means: here is the true Paschal Lamb, whom we eat in memory of our liberation from sin and death.
The last book of the Bible, called Revelation, shows us this Lamb who conquered death and is glorified throughout creation. When we receive Communion, we can think: in this bread, in this wine, here is Jesus, the Paschal Lamb who was sacrificed, who conquered death and was glorified, who shares with me his risen life.
"Behind me comes a man who has his place before me," said John the Baptist, "I did not know him." "I saw the Spirit descend and remain on him."
And now, no one can receive the Spirit except through the one on whom it rests: Jesus. Thus, our baptism is not only a gesture of purification, but also an association with the life of Christ, the bearer of the Spirit, to bring us into the love of the Father and respond to that love.

Come, follow me: Baptism that unites and transforms
January 21, 1996 - 3rd Sunday in Ordinary Time
 
The second reading, from St. Paul, tells us about the discord within the community of Corinth. He will return to this often. So this is nothing new in the Church.
This Chloe, whom he mentions, is a wealthy merchant who has, as we would say today, her import-export offices in Corinth and Ephesus. She is thus able to keep Paul informed of what is happening in her city. The subject of the disputes is the Apostle to whom they claim to belong. Today, we might compare her to Bishop Gaillot or Cardinal Lustiger.
In the controversy between the Corinthians, the question of baptism plays a major role. Unlike Jewish ablutions, in which the subject washes himself, Christian baptism is characterized by the active intervention of a minister. Is there, then, a relationship of dependence between the baptized and the baptizer? Paul protests vigorously against such a conception, which would minimize the role of Christ. It is in his name that we receive baptism. This invites us to reflect on the importance of the Profession of Faith and on the true nature of baptism, which is an immersion in the death and resurrection of Christ.
"Repent, for the Kingdom of Heaven is at hand." The divine Word resounds on the shores of the lake. It announces the time foretold by the Prophet, the time when the Lord approaches his people to exercise his justice of love, but also the time when man is called to repentance, when he recognizes for himself the necessity of this justice of God that will make us righteous.
The Good News does not offer man a means of escape, a good opportunity to flee, or at least to avoid God's wrath, but on the contrary, the possibility of recognizing himself as a sinner and entrusting himself to God's grace. The newness of Christ's message also requires newness on the part of the one who receives it.
Nor is the Good News of Jesus a theoretical exposition of general truths or universal maxims. It takes on a precise and personal form; it is addressed to very concrete human beings, and it resounds in their lives like a command, provoking decisive actions: "Come, follow me."
There is no commentary, only a word that demands immediate action. Certainly, there are signs, such as the healing of the sick, but isn't the most striking sign the call of the first disciples and the response of those who, at a single word from the Master, leave everything behind to become fishers of men?
It was he who conditioned their lives, he who transformed an ordinary existence into an apostolic vocation; it was not the other way around. "I chose you, not you me." They would understand all this later. But this is the origin of the Church: an assembly of people called, summoned by the Word of the Creator.
This call is addressed to every person, whoever they may be and wherever they may come from! It is he who brings us together today in the Church. This call is within us a work of the Holy Spirit, a gift received at Baptism and Confirmation. It is a grace to be welcomed each day in prayer and faith. It calls us to listen to the Word of God and then to act on what we have heard. It is a confident response to Jesus' constant call: "Come, follow me."
 

The paths to true happiness
January 28, 1996 - 4thWed  Ordinary Sunday A
 
It seems obvious that every human being desires to be happy and seeks the paths to true happiness, but we are also forced to admit that we often stubbornly insist on creating our own unhappiness and that of others. We deplore the misfortunes we see in this world, but at the same time, we have never seen so many organizations spring up around the world that claim to be movements for helping the poor.
However, Christ and his Good News teach us a path, a path that Jesus himself took, and which he shows us through his actions as well as his words.
Rereading the Beatitudes is not so easy, and it is possible to misinterpret them in many ways. Let us begin by identifying the common thread running through today's readings. It is easy to see.
In the first reading, from the prophet Zephaniah:
"All you who are humble in the land... those who seek justice; a small and poor people."
In Saint Paul's letter to the Corinthians:
"God chose the weak and foolish things of the world... and you are called... of humble origin, despised in the world."
In the Gospel:
"The poor in spirit, and the meek, those who hunger and thirst for righteousness, the persecuted."
All these expressions together announce with clear and striking insistence a path to true happiness, unexpected, certainly, but with all the wisdom of life, that of the "poor and humble."
Immediately, and particularly in our time, a real question arises: is it true that human happiness is built on "renunciation," when our society claims to exploit all the resources of the human person and thus multiply their chances of happiness?
How easy it would be to caricature the Christian faith and distort the message of Jesus. All the Sundays between now and Lent will thus be illuminated by the charter of the Kingdom.
At the forefront today are the Beatitudes, that is, Jesus' congratulations to the little ones, the poor, the mad, the weak, the modest, the despised—in short, those whom God has chosen, his elect. By the same token, the Gospel text makes us understand which side God is on.
He takes up the cause of the little ones and the humble. And each time, this is opposed to its opposite: the self-important, the profiteers. It is easy to understand that two worlds are opposed here, and that the God of Jesus Christ is clearly on one side.
The obvious conclusion is this: it is not a question of going against human fulfillment, nor of effacing oneself in false humility, but of taking the path of true happiness, which will never be "me alone against others," but always with others and for them.
Our congratulations will therefore no longer go to the winner who succeeds, but to the loser who fails; not to the strongest in the face of adversity, but to the weak who weep; not to those who boast of superior intelligence, but to those who know how to remain simple.
The people of the Kingdom are composed of all those who have been seduced by the Gospel of the Beatitudes. They have learned that the poor in spirit, the meek, those who mourn, those who hunger for righteousness, are above all those who welcome God and others by refusing to lay hands on them.
By modeling their actions on Jesus himself, they will want to serve and not be served.
Congratulations to you who have the Kingdom of Heaven. What then is the Kingdom? It is a small seed to be planted so that a large tree may grow; it is a little leaven so that all the dough may rise; it is a pearl to be sought, a hidden treasure to be discovered.
Blessed are those whom God has placed in a land to work in order to maintain hope. It is up to us to ensure that hope does not fail in the world. Blessed are those whom God has chosen to live in hope. They will find their happiness there.
 
 

The attitude of faith
February 4, 1996 - 5thWed  Ordinary Sunday A
 
Today's three readings describe the attitude of faith that truly pleases the Lord. It is easy to see a double theme here: first, that of light, the true light that we find in the passage from Isaiah as well as in the psalm and the Gospel. We remember, of course, that Jesus said, "I am the light of the world." Just before healing the man born blind (John 9), he adds, "While I am in the world."
Here, it is not the light of Jesus but that of the righteous who enter into an attitude of sharing, and that of the disciples who receive the mission to be light for the world. The second theme is that of true "wisdom," which is not human wisdom seeking to convince, but Christian wisdom that gives taste and flavor to the realities of life. This conviction that, following Christ, the disciples can truly transform the world, and that this is their specific mission, runs through all three readings for today.
Even in the psalm, we find the theme of light/darkness and attitudes of justice in the biblical sense of tenderness and sharing. The wisdom of which St. Paul speaks is not human wisdom, which seeks to be persuasive through beautiful arguments. Like St. Paul, whenever we have to express our Christian faith, we find ourselves "weak, fearful, and trembling," wondering what to say or how to say it. We seek a demonstration, but in reality, it will be a manifestation of the power of God's Spirit, quite different from what we imagine humanly.
Have you noticed that the Prophet gives individual recommendations, whereas in the Gospel, everything is in the plural? Jesus addresses the group of his disciples as the new people of God, and it is this people who are called to be the salt of the earth and the light of the world. And he does not say "become," but "you are" the light of the world or the salt of the earth.
Salt for the earth, light for the world... These are very surprising words. What a call for our lives! For the ancients, salt and light were considered essential to all human life: without them, our life would be tasteless and flavorless, without clarity and color, in short, without joy. Just ask those who are on a "salt-free diet" or who have experienced a power outage!
We know that salt had the property of preserving food before the advent of the freezer. In the Bible, it came to signify, far beyond this idea of preservation or purification, the duration and lasting value of a reality. Added to sacrifice, it is the salt of the Covenant, or of an eternal covenant through salt (Leviticus 2:13 and Numbers 18:19). Jesus therefore likens the disciples to salt, which gives lasting taste and value.
Believers have a mission to preserve and make the earth of men tasty in its covenant with God. Otherwise, we would be good for nothing.
Similarly, the light for the world is still the group of disciples, whether for a city or for a house. The homes of ordinary people at that time consisted of a single room, and the lit lamp shone for all those who were in that house, which is both the house of the Church and that of our daily lives. This light is not the explanations we might give, but "the good you do."
We are like clean, transparent light bulbs at the source of the light that comes to us from Jesus or the Holy Spirit. Jesus vigorously calls us to live in accordance with our faith as disciples, to keep the flavor of salt within us, and to live in the clarity of God's light. And for the first time in the Gospel, Matthew speaks of God as "your Father who is in heaven."
This is ultimately the source of our flavor and our light: "children of the same Father." 
 

Be holy, be perfect
February 18, 1996 - 7thWed  Ordinary Sunday A
 
"Be holy, for I, the Lord your God, am holy." "Be perfect, for your heavenly Father is perfect."
Without a doubt, this is at the center and heart of today's readings, just before we enter the season of Lent.
It makes one wonder who God thinks we are. We already have so much trouble loving those who love us. "But I say to you, love your enemies and pray for those who persecute you."
He is well aware that he is asking something extraordinary of us, and inviting us to adopt an attitude that is not that of the pagans. Until now, this discourse has dealt with relationships between brothers: no murder; or the situation of men towards women: no adultery and no repudiation; the truth of one's word: no oaths; and today, our attitude towards the wicked, or our behavior towards our "enemies."
There was the law of retaliation: "an eye for an eye, a tooth for a tooth," which was already an improvement over the law of the strongest, the law of the jungle, as we still know it today. The law of retaliation required that the punishment be proportional to the offense, and not greater.
It is clear that the Gospel goes much further in human relations, since it asks us not to retaliate or even resist evil. "Turning the other cheek" is not a natural attitude. Jesus himself did not do so during the Passion. This is indeed a very delicate question, one that has been met with irony and mockery. Isn't this the attitude of a slave? And how can we move from hatred to love? What is this call to be perfect?
In the Book of Leviticus, Moses speaks to the whole assembly of the children of Israel, telling them that the holiness of the Lord of the Covenant must be reflected in all the actions and circumstances of the life of God's people, because this people is a people consecrated to the holy God.
Therefore, because the Lord is holy and his people are consecrated to him, there must be no thought of hatred, no vengeance, no resentment among this people. Until now, this applied primarily to the attitude toward the sons of the same people, brothers or companions.
From the Gospel onwards, it will be necessary to go far beyond brothers ("if you greet only your brothers"), but to act as children of God towards all men, including enemies. Be perfect as your Father in heaven is perfect.
What kind of perfection is this? Saint Luke rendered this word well with the term "merciful." Our attitude as children of the Father is called to correspond to the attitude of God himself, whose generosity extends to the wicked and the good, to the just and the unjust. Our love is called to be "like" God's love for all.
No one can imagine the abyss that God had to cross to come to us in person. This abyss is that of sin, through which, since the beginning, man has opposed God, going so far as to kill God in Jesus Christ. If God had acted like a man, he would have simply destroyed humanity. Fortunately for us, God is not a man. God is holy, completely different. So he saves Noah from the flood, he saves the people of Israel from the hand of the Egyptians, he forgives his executioners.
It is even in this universal forgiveness that God manifests both his power and his holiness. Now, God created man in his image and likeness. By becoming man, Jesus, the Son of God, restores man's likeness to God, to the point that, looking at Jesus the man, St. John can say, "We have seen God."
This likeness to God, which sin caused him to lose, is offered to every man so that he may regain it. And the mark of this likeness, the unique trait by which the sons of God will be recognized, will be mercy and forgiveness.
Through Baptism, God has made each of us a temple where his Spirit of holiness dwells. May he help us to follow his Son on the path of love that he has shown us.
 

The Call to Lent
February 18, 1996 - 7thWed  Ordinary Sunday A
Since last Wednesday, our Church has changed color: green, which is its ordinary color, has given way to purple. Yes, we have entered Lent, and for us it is like a call; a call to set out on a journey to prepare ourselves to celebrate Easter with the joy of a renewed heart.
Lent did not originate primarily from a concern for penance on the part of the Church, but rather as a time of intense preparation for all those who would be baptized on Easter night, the catechumens. Subsequently, the entire Christian community became involved in this process because it realized that it, too, needed to renew its faith and commitment to Christ in order to revive the gift received on the day of Baptism.
All the readings, especially in this Year A, are chosen from this perspective of Baptism. Thus, the first text evokes the creation of man and the original fall. This means that, from the outset, our journey towards Easter begins with a truth operation: we are united in a human history marked by rebellion against God's plan.
But from this first Sunday onwards, Jesus' victory over the tempter can be read in connection with the defeat of the first man. It reminds us that Baptism commits us to a new humanity, with Christ, who has already defeated the evil one.
Transforming a rocky desert into a miraculous bakery, playing God's parachutist on the pinnacle of the temple in Jerusalem, becoming the universal monarch: why not? By offering easy abundance, extraordinary and fascinating exploits, or absolute power, the devil presents these things to us as a means of serving us, when in fact, by these means, he turns men into a servile flock.
Even during Lent, we have two pitfalls to avoid: doing nothing but our usual habits, or seeking sensational efforts. Both are the work of the devil. Let us rather seek a better service to God and neighbor, in everyday simplicity.
St. Paul stammers a little, from our point of view. I would summarize it by saying: you rightly believe that we all suffer for Adam's fault; so why, in the same way, should we not all benefit from Christ's righteousness?
There is no comparison between the ability of evil to spread and the power of good to triumph. One man sinned, and a whole race suffers; one man lived righteously, and a whole race gains life.
During Lent, the Church encourages us not to allow ourselves to be imprisoned by worldly riches and possessions. This is the meaning of fasting. She invites us not to shut ourselves off from others, ignoring the poverty that surrounds us: this is what sharing achieves, for example with the "rice bowl" evening.
It reminds us of the importance of the Word of God and the time we give to it: this is what prayer can do in our lives. Through all this, it invites us to turn away from doubt and toward faith.
It is in this sense that I propose that we live Lent this year: as a way to retrace the path of faith, to rediscover Jesus as the source of our lives, and to reaffirm our faith in him with greater truth and depth.
In this sense, we give a little more solemnity to the words "I believe in God." For forty days, we will strive to follow Jesus, to listen to his voice, to live in his presence, to become disciples more faithful to his Word.
In forty days, on the great night of Easter, the whole Christian family will be invited to reaffirm its faith and love for Jesus Christ.
In forty days, we will renew together the commitment of our Baptism. Today, we set out on a journey to change our hearts, at the call of Christ, and to learn to love as he does.
 

The Transfiguration
March 3, 1996 - 2ndWed  Lenten Sunday - Transfiguration
Jesus is on his way to Jerusalem. He knows that death awaits him there. And he accepts it in order to fulfill his mission. He has already warned his disciples and invited them to follow him, whatever the cost: "Whoever wants to be my disciple must take up his cross and follow me."
And then, on this road, something astonishing happened, something so surprising that it remained engraved deep in the hearts of the three chosen Apostles. Saint Peter would write much later: "We were with him on the mountain and we heard this voice coming from heaven" (2 Peter 1:18).
We must ask ourselves what this story tells us. What does it reveal to us about Jesus? Between the call of Abraham and the Transfiguration, the short excerpt from the letter to Timothy speaks of grace. It is the grace of salvation through death and Resurrection, the grace of our vocation. Yes, this Sunday brings us this grace: to be taken with Jesus to contemplate his glory as we listen to the Word.
It is a revelation. Of course, we already knew this. But the wear and tear of time demands that this luminous image of Christ be imposed on us throughout our journey. "We wait for our life from the Lord," says today's psalm.
For Abraham, it was still only a call, a promise, a blessing. But in his faith, Abraham set out as the Lord had told him. Jesus is here in the light of this Sunday to mark our journey towards Easter and reveal its end to us.
In the Bible, when God wants to reveal himself, he has a clear preference for mountains. Could this be to tell us that if we want to know God, we must rise above ourselves, surpass ourselves? Today, Jesus invites three of his disciples to Mount Tabor: Peter, James, and John. They are going to witness a veritable sound and light show. God reveals himself to be seen and heard. "He was transfigured before them."
Simple words, but words that transport Jesus' friends from a world of anguish to a world of joy. They see Jesus dressed in white, his face shining like the sun, surrounded by Moses and Elijah. And God speaking from the luminous cloud: "This is my beloved Son."
This is certainly a particularly powerful spiritual experience. We might even dream that every person of good will might one day have the grace to encounter God with the clarity of Tabor.
But the tents that Peter intends to set up are those of a faith that wants to settle into the small comfort of certainties. These will fly away when the storm of trial blows. When Jesus is killed, these same disciples, privileged witnesses of his agony, will flee, except for Saint John. Without understanding anything, they will lose all hope and will only find the light again when they encounter the risen Jesus.
Then, and only then, will they know that they can put their trust in God, since he is stronger than night, suffering, and death. In turn, they will be transfigured, transformed by the light of God, and they will be able to make it shine around them.
"Through this Transfiguration, the Lord wanted above all to protect his disciples from the scandal of the cross. By revealing to them the full dignity of his hidden greatness, he wanted to prevent the humiliation of his voluntary passion from upsetting their faith. But he also intended to establish the hope of the Church by revealing to each of its members, to the whole body of the Church, the transformation that would be granted to them. Its members received the promise of sharing in the honor that had shone forth in their leader."
Had not Jesus declared when speaking of his coming: "Then the righteous will shine like the sun in the kingdom of their Father" (Matthew 13:43)?
On the day of our baptism, we received, like the Apostles, the light of Jesus, symbolized by a candle. Have we kept it deep in our hearts? From the moment of baptism, God has called each of us by name. He has placed in us the hope of a transfigured life. He has rescued us from the power of darkness to fill us with his light.
Today, the Sunday celebration revives in us the hope of Easter. What we do not yet see clearly will one day be fully revealed to us. By listening to the Word, by celebrating the Eucharist in faith, we can already commune with it.
At the heart of this night of faith, the Word of the Father shines today. It tells us our destiny and the purpose of our lives. God sees in us the transfigured human beings we can become.
 

The Samaritan Woman
March 10, 1996 - 3rd Wed Lent Sunday A
We are all familiar with the story of the Samaritan woman. The setting is important. These are not just geographical references: Massa and Meriba, Sychar or Shechem in Samaria, Jacob's well. These names refer us to the history of salvation and, through their use, are symbolic.
Massa and Meriba are places of trial. Sychar and Jacob's well are places where Jacob and Rachel met, places of covenant. These places are stopping points, and therefore temporary. They were preceded by a journey, and they will restart the journey. "Go before them," God will say to Moses. "Go, call your husband," Jesus will say. "Come and see," says the Samaritan woman.
The shift that the Word of God brings about through these texts is that from doubt to faith. And this path from doubt to faith is long and perilous; it is that of a lifetime, the slow ascent of creation toward its God.
God's gift is to call us to share in his love through faith. Thus, God's tenderness responds to the doubts of Moses' people. It explains Paul's passion for defending God before those who doubt, as well as Jesus' patience and desire to save in Samaria. But God can only reveal himself if there is a thirst for God on the other side.
Here there is a reversal of the situation. It is Jesus, sitting by the well, who is thirsty. It is God himself who is thirsty. He will say so on the cross. For Jesus has grown weary of walking the road of men, beyond all borders. He thirsts for the Good News he proclaims to be welcomed. And this is what he asks of the Samaritan woman.
Jesus awakens in the woman who came with her jug a thirst for God. She had come to fetch water, but when she leaves, she has not given water to the one who asked for it, and she has left her jug behind. She has just discovered the newness of God's gift.
She learned that there was no longer a sacred mountain to pray on, neither in Samaria nor in Jerusalem. Every person could find their place of prayer within themselves. She realized that her thirst for love, her thirst for life, never satisfied despite her five husbands, was waiting for an encounter that would give her true joy.
She was still amazed by this man, tired from his journey, who had spoken to her about God in a way she had never heard before. And these last words resonated strangely within her: "I, who am speaking to you, am the Messiah." Then she had only one thought in her mind: others must know all this.
If only we knew the gift of God! It is a gratuitous love that forgives, establishes peace, and inspires hope. The gift of God is above all Jesus.
He is the one who waits for us at the well to give us living water, the water that flowed from his heart on the cross. Today, will we listen to the voice of the Lord? Let us not close our hearts, as in the desert, where our fathers tempted and provoked their Lord.
Let us not keep asking ourselves, "Is the Lord really among us, or is he not?" Has not the Gospel assured us once and for all that Christ is "God with us"?
Every time we gather in his name, the grace of our Baptism is revived, and the gift of the Spirit is renewed. "The love of God has been poured into our hearts through the Spirit who has been given to us."
This day is for us like a rest stop on the road, where we drink the Word that flows within us. Let us not worry that we have retained so little of all that has just been proclaimed. It is enough that we take a little living water in the palm of our hands as we pass by: these few words, these two or three sentences will become a gushing spring for eternal life.
They will already be able to bring forth praise in us to the God who gives us grace.
If the Word of God today speaks to us constantly of God's free gift, it also speaks to us of man's response to that gift: the response is faith.
Let us look at the Samaritan woman's journey of faith. She first sees Jesus as a man, and a Jew who dares to speak to a Samaritan woman. Then she speaks of a prophet, and this raises questions for her. Finally, he may be the one sent by God, the Messiah.
And who, in Samaria, is the first seed of this revelation? The Word of Jesus, yes, but transmitted by a woman who was undoubtedly looked down upon, she, the woman with five husbands!
Because of this encounter, this woman finds herself not only able to recognize her evil, but above all to bring the message that leads to Jesus. Already, the Word is a gushing spring within her.
Nothing can bind man anymore: neither his past, nor the fact of being excluded by others, nor differences of race, culture, or religion. The whole universe is called to receive God's gift. The whole universe can enter into the new creation: God's love is already poured out in our hearts.
 

Causes and Effects 
March 17, 1996 - 4thWed  Lenten Sunday  A
 
The episode of the healing of the man born blind takes place during the Feast of Tabernacles, which celebrated living water and light. Saint John focuses on the believers of his time and the difficulties they encounter. It happens as they are leaving the Temple, in passing. Encounters with Jesus happen somewhat by chance. This man cannot see. Jesus, however, has seen him.
And in him, he does not only see the disabled man with his misery, but he recognizes all men, those blind from birth who cannot see clearly in this world, and who remain stubbornly in their world of darkness and violence.
This encounter with the blind man raises the eternal question among the disciples: it is an ancient but still relevant concept that there is a cause-and-effect relationship between illness, misfortune, and sin. Jesus will dismantle this relationship. According to his answer, in times of trial, we must move from unbelief, of which blindness is a sign, to faith, which alone allows "the works of God to be revealed."
God wants to heal evil, and that is what the Son and his disciples must do: "We must carry out the work of the one who sent me."
Jesus' medication is curious. To heal the blind man, he covers his eyes with a layer of mud, then sends him to wash. It is as if he were asking him to become fully aware of his affliction. How can one be healed of an affliction one is unaware of?
The mud formed by Jesus suggests the clay from which man is made. A new creation is in preparation, which will come about through the blind man's obedience to the command "Go." The pool evokes Baptism, and the name Siloam is one of the Jewish names for the Messiah. Thus, the blind man is baptized and enlightened.
But then his troubles begin. Jesus disappears from the scene and leaves the man he has healed to discover, in his relationships with others, the consequences of the gesture he has made and the words he has spoken. It is up to the beneficiary to find the meaning for himself.
Among his neighbors, the newly sighted man stammers his faith. He speaks of "the man called Jesus," his healer, but he does not yet know where to find him.
Confronted by the Pharisees, whose judgment remains divided, he begins to see better and proclaims Jesus a prophet. His parents' evasiveness isolates him even more. He will be alone in embracing his faith.
Questioned again by the Pharisees, he becomes bolder. No one but Jesus has ever healed "the man born blind," who represents all men steeped in sin.
So, with eyes that had never seen a face, he must look at men who seek to quarrel with him. His ears, which had heard words of grace, must listen to insults. He is jostled, thrown out, expelled.
He was a brand new man, happy in the light, and now he had to face darkness. But he would not waver in his profession of faith, even prostrating himself before the one who had healed him, saying, "I believe."
The misfortune of those who investigate relentlessly is that they do not recognize their blindness. They know and they see. These unshakeable certainties and ingrained habits are like hard scales over their eyes. The Pharisees who claim to know everything remain in darkness.
Every person baptized in Christ knows these trials of faith. For life takes it upon itself to test one's faith: there is no shortage of questions and mockery around them.
Doubts arise and life becomes turbulent. Faced with these necessary struggles to strengthen their faith, many Christians give up. But those who accept this struggle for life are gradually led to true faith.
They discover the light that is in Christ, they discover this treasure of light within themselves, and they can cross "the valleys of the shadow of death." They fear no evil, for their confidence does not come from themselves, but from Christ who is with them.
The blind man said, "It is I," in our translation. In reality, the text says, "I am." For the believer represents Christ with enough strength to forge his path of faith and witness in a hostile world, bristling with doubt and suspicion.
What quiet and wonderful strength there is in this Sunday's readings. We have been baptized, enlightened by Christ, consecrated for the Kingdom. The light of God who has given us new life must shine forth in us.
 
 

Rebirth
March 24, 1996 - 5thWed  Lenten Sunday  A
During this Lent, the Word of God has first offered us the light of the transfigured Christ, then the illumination of the man born blind, the living water with the Samaritan woman, and today we have rebirth, the return to life. The baptized person is one who passes from a life of mortal man to a life as a child of God, for and through the love of the Lord.
No sooner have we begun reading the Word of God than the announcement appears: "I will open your tombs." And throughout the proclamation, life seems to emerge little by little with expressions such as these: "You will live," "the Spirit is your life," "life to your mortal bodies," "your brother will rise again..."
But at the same time, faith is everywhere: "Whoever believes in me, even if he dies, will live." And it is indeed Martha and Mary's confession of faith that is at the origin of their brother's resurrection.
One might think that Lazarus is the main character, but in fact he says nothing. He is only the welcoming sign of God's salvation manifested by Jesus. If Lazarus comes back to life, it is only to die again. Moreover, people will want to kill him just as they want to kill Jesus, because they are inconvenient witnesses to the power of life in God.
This very long episode from the Gospel of Saint John is part of the preparation of catechumens for baptism during Easter night. Behind the resurrection of Lazarus lies the resurrection of Jesus. It is already Jesus' passage through death to enter into the life of Easter morning.
Two events mark the way. The first is Jesus' refusal to respond to Martha and Mary's call to visit their sick friend. It seems as if he does not want to heal him, that he would rather see him dead than heal him.
In the name of Jesus' love for Lazarus, illness and death should not exist! No, Jesus is not a restorer of paintings or a repairer of porcelain. He does not put the pieces back together. He brings about rebirth; he invents a new life.
So we have the impression that God is always late: "If you had been there..." Haven't we heard, in one form or another, this reproach made against God: "Can't God prevent..." or "If God existed, he wouldn't allow..."
If there is one question that human reflection and Christian faith constantly grapple with, it is that of death and resurrection.
And we see in Jesus the man a God who weeps, a man distraught at the death of a loved one. God shares our distress and becomes one with our weaknesses.
But it is also at this moment that the second event occurs. The key point is Jesus' encounter with the two sisters. Their reaction is similar: Jesus' presence should have prevented the tragedy. They know of Jesus' special relationship with God, and that is the reason for their confidence.
When Jesus calls Mary, it is also to invite her on a journey of faith. This journey is always a response to a call. Jesus reminds both Martha and Mary that faith must precede the manifestation of the sign that is the miracle.
In our earthly existence, only faith in the living Christ can bring us from death to life right now. By designating Jesus as Lord, Christ, Son of God, Martha shows that her faith is complete.
At the center of the story is Jesus standing before the tomb. He is facing death, facing his own death. The Gospel tells us that Lazarus' return to life will lead the chief priests and Pharisees to decide on the death of Jesus and Lazarus.
Sleeping-sleeping: the one who gives life will be put to death, apparently without fear that this man, capable of raising a corpse to life, will also rise again from the dead.
"Death, like the sun, cannot be stared at." (La Rochefoucauld) Yet Jesus speaks of death in terms of sleep, here as he did with the centurion's daughter. For him, death, seen as the end of earthly existence, is a passage to resurrection.
The details about coming to the tomb with the large stone evoke the story of Jesus' resurrection, just as the loud cry echoes Jesus' last cry on the cross. Three words are enough for Lazarus: "Lazarus, come out."
Perhaps it is not only for him that Jesus cries out, "Unbind him and let him go," but also for each one of us.
Our human history is steeped in misfortune and death, but it is also permeated by the breath of life that has never ceased, since the beginning, to make man alive.
If we can say with the Apostle Thomas, "Let us also go, that we may die with him," let us not forget to add with St. Paul, "He who raised Jesus will also give life to our mortal bodies."
 

Proclaim your joy
March 31, 1996 - Palm Sunday
Shout for joy, city of David. Celebrate your happiness, O Jerusalem. The Messiah is entering your walls. The little donkey goes on its way, carrying the Savior...
And Jesus watches. He watches his brothers, those who will forget him tomorrow. Why must these branches turn to dead wood? Why must the tomb imprison his body? Today, as in the past, the King of Glory whom we sing about today on this earth still suffers his Passion.
In a few days, it will be Easter, and the cry of victory of the risen Christ will resound in the Church. During the three holy days, we will celebrate Christ's great passage through death. Palm Sunday is the gateway to this week.
It introduces us to the Paschal mystery. The celebration is full of contrasts. It begins with Christ's triumphal entry into Jerusalem and continues with the celebration of the Passion. But when we read the other readings, we discover that each one expresses the passage from death to life.
Thus, the last words of the Suffering Servant of the Prophet Isaiah are a cry of confidence: "I shall not be confounded."
The cry of pain of the persecuted righteous man in the Psalm is transformed into thanksgiving proclaiming the salvation received from God. St. Paul's letter to the Philippians revolves around a solemn "Therefore": "Christ Jesus... humbled himself, becoming obedient to death, even death on a cross. Therefore God also highly exalted him and gave him the name that is above every name."
All these words, all these phrases give meaning to our actions. The palm branches carry many meanings. If we hold the branches in our hands, not only during the procession, but also during the acclamation "Holy, holy, holy is the Lord," it is to acclaim the Son of David in his encounter with his people through the Eucharist.
The palm branches can then signify that we are not that withered fig tree that no longer bore fruit, or that Lent has allowed us to come back to life, that we have benefited from divine patience, and that, through communion, the sap of God comes to enliven the branches, the vines that we are, by connecting them to Christ.
If we keep these branches piously in our homes, their greenery will remind us that in order to bear fruit, we ourselves must remain connected, in a mysterious but very real way, to Christ who draws us into his Passover.
Perhaps these branches will remind us of the procession that led Christ to Jerusalem; a derisory procession, when we think of what would become of the hero of this popular demonstration a few days later!
Those who cheered him on would pitifully abandon him to the hands of the political powers that be; they would return home, frightened and ashamed! We think of the betrayal of one of them for a handful of coins, thirty pieces of silver. Not to mention the dismay of those who had asked for a good place on his right and on his left. Saint Peter was undoubtedly well placed in the procession... Five days later, he had betrayed him.
May the presence of these branches, hung in our homes, keep us vigilant and remind us at all times of our connection to the living Christ.
If we place our branches in the cemetery, on the graves of our families, they will become like a profession of faith; silently, they will remind us that our deceased, like the grain that falls to the ground, are like Christ, called to a future of light and glory, by the one who passes through death to Resurrection and life.
In our hands, these branches still evoke those buds pushed up by the sap of spring, as if eager to blossom. It is the ever-renewed life of Christ that we acclaim on the road to Easter, the life that God wants to give us.
 

Festival of Life
April 6, 1996 - Easter Vigil
 
We should live this night as a festival of life. The reading from Genesis told us: "In the beginning, God created... There was evening, there was morning." There was the evening of Good Friday, the evening of death. There was a morning, the Resurrection, the morning of Jesus.
That morning of Resurrection was the second morning of the world, the first burst of new life. From now on, this message will illuminate all nights and all deaths: "Jesus is risen, go quickly and tell."
"He is risen from the dead." This is not just a formula from the catechism, old or new, it is not an article of the Creed. These three words can transform a life. They have survived two thousand years, and for millions of people, they are strikingly relevant today.
In celebrating the glory of the Risen One, the Christian assembly is invited to celebrate its own passage from death to life. By calling Jesus, the Crucified One, to new life, God did not cancel or trivialize the terrible reality of human death. But he fundamentally changed its meaning.
The Resurrection of Jesus attests that the agonizing ordeal of death opens a passage to communion with God. The whole life of the baptized is a passage, a Passover, an exodus from the land of idolatry, falsehood, and unjust violence.
While announcing our ultimate destiny, the liturgy of Easter night celebrates the daily mystery of our rebirth. This mystery is evoked by the great symbols of this vigil: light, the Word, water, bread, and the cup of the Eucharist.
Like a new fire, our life is renewed with the life of Christ. The Paschal candle reminds us throughout the year of the light that enveloped the transfigured and risen Christ.
It is the Word of God that creates this new life that is given to us through Baptism. Baptism immerses us with Christ in the water of his suffering and death, so that we may rise again as participants in his risen life.
The Eucharistic bread and wine continue, during our earthly passage, to maintain and develop within us this life of the risen Christ until its full blossoming in the glory of heaven.
The Gospel passage tells us how the angel of the Lord, and Jesus himself, instruct the women to tell the disciples that the Risen One is going ahead of them to Galilee.
Jesus' earthly destiny had come to a dramatic end in the holy city, the capital of Judea, the religious center of Judaism. According to a saying of Jesus recorded by Saint Luke,
it was not possible for a prophet to perish outside Jerusalem. 
 
The message intended for the disciples means first of all that the Risen One is indeed the same as the Galilean master, the one who had begun his ministry on the shores of Lake Tiberias. The return of the disciples to Galilee after the Resurrection reminds us that during his lifetime he had entrusted his followers with a renewed mission: to proclaim the Good News to the ends of the earth. The Galilee of our time is the whole world.
 
And we have only one thing to say to it, whether in words, through our acts of faith,
our daily attitude, which is this: Jesus Christ is risen, he is alive, and we are risen with him.

The Resurrection 
April 7, 1996 - Easter
 
The Gospel passage tells us how the angel of the Lord, and Jesus himself, command the women to tell the disciples that the Risen One is going ahead of them to Galilee.
Jesus' earthly destiny had come to a dramatic end in the holy city, the capital of Judea, the religious center of Judaism. According to a saying of Jesus transmitted by Saint Luke, it was not possible for a prophet to perish outside of Jerusalem.
The message to the disciples means first of all that the Risen One is indeed the same as the Galilean teacher, the one who began his ministry on the shores of Lake Tiberias. The disciples' return to Galilee after the Resurrection reminds us that the mission entrusted to his followers during his lifetime has been renewed: the Good News must be proclaimed to the ends of the earth.
The Galilee of our time is the whole world. And we have only one thing to say to it, whether in words, through our acts of faith, or our daily attitude: Jesus Christ is risen, he is alive, and we are risen with him.
At a time when the scientific mind seems to want to prove everything, the mystery of Christ's Resurrection puts our reason to the test. A dead man, truly dead, who comes back to life, a life that never ends... This is the most incredible thing that Scripture and tradition tell us.
Believing in miracles is one thing, because we know that there are exceptional beings who can accomplish exceptional things. But believing in the Resurrection of the Son of God is beyond imagination.
Only God exists from all eternity. We are therefore called to believe that if Christ rose from the dead, it is because he was truly God made man. Since his baptism by John in the Jordan, God had consecrated him with the Holy Spirit and filled him with his power. God had always been with him and did not abandon him to death.
The arm of the Lord rose up to awaken the one who slept in the realm of the dead. As he had done for Lazarus, God said to him, "Come out."
We would like to demonstrate this reality, which would be to reduce it to human size, bring it back to reasonable dimensions, and thereby give it a perishable, and therefore mortal, character. We would like to confine faith to a small part of the human brain.
Yes or no, do we believe that man is a divine creature, and therefore much more than a mortal being? Do we believe that every man is called to experience realities that transcend him and turn him toward a future that can only be fulfilled in God alone?
It is in him that our deepest reality, our most real existence, is hidden.
Like the Apostles, we are called to experience the risen Jesus. For two thousand years, people have been trying to explain the faith of the Apostles, without wanting to admit that it is a life experience, as if life were not first and foremost an experience that we know without explaining it.
To believe in the Resurrection is to accept to be part of this long list of witnesses who, since the Apostles, have proclaimed the Lord's actions. Wherever he went, he did good and healed all those who were under the power of the devil.
To believe in the Resurrection is to recognize that God was with Christ even unto death, so that death, as the work of the devil, might be overcome by life. To believe in the Resurrection is to recognize that God chose Christ to be the judge of the living and the dead: it is to rise again ourselves with Christ.
Christ is now the measure of all things. Through his Resurrection, he has made us adopted sons and restored us to the Father's love. Our life is now hidden in God, and it will only take on its full meaning and measure when Christ appears in glory.
Our whole being and our entire human history are radically transformed by this.
Only the realities from above, which are called love, freedom, justice, peace, and thanksgiving, only these realities ensure our human dignity, our dignity as children of God.
From now on, we are called to read the world through the eyes of God, who makes all things new. In particular, we must reread the entire Scriptures in the light of Christ's Resurrection, so that our hearts may become burning with the love of Christ, like those of the disciples of Emmaus.
Then the signs of the empty tomb and the shroud left there will take on their full meaning.
In turn, we will hear the angel say to us in the secret of our hearts that we are the body of the Lord. And we will discover that our gaze goes far beyond the tomb, since in his life as in his Resurrection, Christ has already taken away our graves.
And our faith sends us out into the world to proclaim: he is risen, he is alive, he who was dead. He draws us into his Resurrection.
 

Eight days later, Thomas Sunday
April 14, 1996 - 2ndWed  Easter Sunday
 
Eight days later... This small notation of date has had many repercussions in the establishment of Christian life. It is first and foremost a testimony to the weekly Passover. We are on the eighth day of the Christian era, the eighth day of the time of the Risen One. It is both the first and the eighth day of the week.
The Risen One is there, among his own, as on the first evening of Easter, as if to teach them a new rhythm of life. From now on, the first day of the week will be the day of the Risen One and of all those who gather in his name: a day of presence, a day of encounter, a day to catch our breath of hope, a day of eternity. Thus, each year, this second Sunday of Easter particularly highlights the meaning of the Christian Sunday.
For us today, this Sunday is also the Sunday of Thomas, who is so important to our faith. However, this story is not only a testimony of the resurrection, it is a parable of the condition of the disciple. With Thomas, each of us is invited to undertake the great work of faith in order to recognize the Savior. And it is within the ecclesial community that this work takes place, as the last sentence of today's Gospel tells us: "So that by your faith you may have life in his name."
As Pope Gregory the Great wrote: "Thomas' unbelief was more beneficial to our faith than the faith of the Apostles who believed." St. Paul adds: "Faith is the way of already possessing what we hope for and knowing realities that we do not see" (Heb. 11:1). Faith therefore makes known what cannot be seen. What we see does not produce faith, but only observation.
So why was Thomas told, "Because you have seen me, you have believed," when he could have touched him? Simply because what he believed was not what he saw. He saw the man and his wounds, but it was God whom he recognized when he said, "My Lord and my God." Looking at a real man, he proclaimed that this man was God, and that he could not see.
The body of the Risen One gives our own body the supreme dignity of being that of a child of God promised the Resurrection. Our body is not a transitory shell, like a casing from which we escape. My body is the place of my salvation, the threshold that allows me to live with God, in particular by exercising the mercy that he has entrusted to us by giving us the Holy Spirit.
To be a witness to the Resurrection of Christ, today as yesterday, is to adopt a certain lifestyle that promotes a new sharing of material and spiritual goods, "according to the needs of each."
 

Good Shepherd
April 28, 1996 - 4thWed  Easter Sunday
We often speak of the parable of the Good Shepherd. But we would be very naive to believe that a single image is enough to understand the personality of Jesus. Certainly, he is the Good Shepherd, and this image reflects his concern for each one of us.
But according to John the Baptist, the Good Shepherd is also the Lamb of God. And that's not all: Jesus himself says, "I am the Gate of the sheep." Without leaving the sheepfold, we now have three images. Jesus is at once the Gate of the sheep, the Master of the house, the Shepherd, and one of his guests, as the Lamb of God.
To call Jesus the Good Shepherd is to affirm that he gathers, nourishes, and guides. The parable, as reported in St. John, signifies first and foremost the People of God gathered in the Church by their Lord.
In this sense, Jesus is the "Gate of the sheep," since it is through Baptism, that is, through participation in the death and Resurrection of Christ, that Christians enter the Church and become children of God.
The Father is the gatekeeper who opens the door: it is he who gave us his Son. And it is the Spirit of God who urges his people to gather together. "He calls each of the sheep by name." It is again the Spirit who urges the flock to go out: "He leads them out."
The Church is therefore always on the move. The enclosure is not a fortress. The Church gathers to listen to the Word of God and to celebrate her Lord. But she is then sent out to bear witness to his love in the world.
The image of the Good Shepherd is also that of God's mercy and love. This Shepherd is also the Lamb. The Lamb is both the Servant of God and the true Paschal Lamb, whose blood saves from eternal death.
To say that Jesus is both Shepherd and Lamb is to translate into images what we read in the 5th Easter Preface: "The priest and the victim."
Jesus also affirms that he is the gate for the sheep: "No one can enter except through me." Yet we see many people, even among the baptized, who claim to come to the Father directly, without going through the Church or through Christ. They have no use for Christians gathering around their shepherd, nor for the Eucharist or confession. All they need is a burial to enter into the Father's presence. What do they do with the words of the Good Shepherd?
On the Paschal candle are the Greek letters alpha and omega, the first and last letters of the alphabet. Presenting himself as Shepherd, Lamb, and Gate of the sheep, Jesus is truly the alpha and omega of our lives, their beginning and their end.
It is through him, and him alone, that they take on their full meaning.
He alone can gather us together, guide us, and nourish us so that we may come to
to our Father.
 

Do not be afraid
May 5, 1996 - 5thWed  Easter Sunday
"At the hour when Jesus was passing from this world to his Father," Jesus is on the eve of his death, and he knows it. It is his farewell discourse that reveals to us, even more clearly than in the past, the true identity of Christ. Is he not asking his followers for the same adherence to faith as they have toward God? In this oral testament, we get the impression that words and phrases are jostling around in Jesus' head. He still has so much to say to them. In the space of 16 verses, he reassures, teaches, reproaches, and encourages. Today's Gospel begins with a reassuring word: "Do not let your hearts be troubled"; in other words, do not be afraid. It is a little like standing at the entrance to a theater where the ticket seller reassures you by saying, "Don't worry, there will be room for everyone."
In response to the concerns raised by the announcement of his departure, Christ reassures his followers by presenting himself as a scout who goes ahead to mark the way and prepare the camp. The happiness they can look forward to will be to be with Jesus forever. Don't panic, you will have your place. But no matter how much Jesus insists, the disciples want to know how things will happen, where and when they will join their Lord. This brings to mind those who rack their brains trying to understand how he could possibly feed them his own flesh. In response to Thomas' question, Jesus affirms that he himself is the way, the truth, and the life. Jesus is therefore the way that leads to Life through the knowledge of Truth.
This proclamation takes on its full meaning when we recall Abraham's words in the Bible: "Walk before me and be blameless" (Genesis 17:1). There are also many passages that tell us that the Law is the way of life. However, there is one significant difference: for us now, the Law is Christ. Not only through his teaching, but through his very person. His close union with the Father reveals to us the nature of true life: a living and intimate relationship. It is not a matter of waiting for spectacular manifestations or new apparitions, but of meditating on the concrete life of Christ, listening to his words, and looking at the signs associated with them.
There we will discover the presence of God, his Fatherly love. "It is the Father who dwells in me and does his own works." "He is the way that leads to the Father because he is the Son, the firstborn, the companion on the journey who can only lead his brothers to the Father. When we walk with him, the truth is revealed, and life springs forth in abundance." He is the being of truth because he is the Word of the Father. He does not say, "I have the truth, I hold it, I possess it." But he says that he is the truth, that is, he is God himself.
The Good News is not sand on the road that causes us to sink, nor gravel that causes us to stumble. It is the cornerstone rejected by the builders, the cornerstone of the new edifice, built of all the living stones of God's people. This new edifice, rising from the empty tomb of Easter, is the Church and its members. And the miracles in this building are the saints. Those who attach themselves to Him as He is attached to the Father become His saints.
Are the disciples finally reassured? No: like children for whom an answer is only an opportunity for a new question, they want Jesus to show them the Father through Philip. That would be enough for them. Such a comment cannot be invented. So Jesus repeats to them that since he is the Son, he is the perfect image of the Father, and that the Son and the Father work together. Are Jesus' words reassuring? If you like. I believe rather that they launch us into the famous adventure of boundless trust. Men and women of good will seek their way. They stumble upon dead ends, on no-go areas, attentive to gurus who lead astray, as well as to swindlers who extort money.
It is by their fruits, by their works, that we can judge them. Only Christ, through his elevation on the cross and his Resurrection, has proven that he is the true path and can share with men his own life as the Son of God.

The Holy Spirit, our defender
May 12, 1996 - 6thWed  Easter Sunday
Rereading today's texts as a whole, one gets the impression of a life bubbling with excitement. All the characters are in a state of effervescence. This passage from the Gospel cannot be separated from the farewell discourse as a whole. The same themes recur constantly, without any clear structure. Ready to leave his disciples, Christ assures them of his continued and constant presence. Certainly, he announces his departure, but at the same time, he comforts, exhorts, and encourages them. He announces the Spirit to them and speaks to them about the Father. He will return to them and will not leave them orphaned. One may wonder how the disciples took such a speech. And yet, it exudes a kind of strength rather than a feeling of excess.
When Jesus speaks of returning, what kind of return is he referring to? It is not only the appearances after Easter, but the various forms of Christ's presence among his own. One condition is repeatedly emphasized: "if you love me," if you keep the commandment par excellence, that of mutual love.
The account in Acts is no less full of life. We can feel the pulse of a very young Church. One preaches, and the others adhere to Jesus Christ. Signs are performed, healings take place. The Apostles lay their hands on people, and Samaritans receive the Spirit. A whole city is filled with joy. And yet, those who read more closely will notice that there is a whole legal vocabulary at work here.
The Gospel speaks of a Defender. The Paraclete is the one who is called to an accused person, who lays his hand on his shoulder to help and defend him. You see this gesture during confirmation, when the confirmation sponsor places his hand on the shoulder of the person being confirmed. He is not only an assistant, he is a lawyer.
The other Advocate is the Spirit of truth sent by the Father. Speaking of "another advocate" implies that there was a first one, who is obviously Jesus, because he intercedes for our sins. He sends us another Paraclete who will remain with us forever. The Spirit is thus a pledge of hope for the whole Church, but also for each of the faithful.
The world cannot receive him, insofar as it is what Saint John calls "the world" in the pejorative sense of the term: closed in on itself, too proud to accept God's revelation, and incapable of questioning itself.
If there is mention of an advocate, the notion of witness also appears. Isn't giving an account of one's hope a form of witness? Even if St. Peter invites us to do so with gentleness and respect. And the Samaritans' adherence to the person of Jesus is the result of Philip's witness.
In this trial, there is also the law. Jesus speaks of commandments, which is the same thing, even if all the commandments can be summed up in the law of love. Where there is mention of a lawyer, testimony, and the law, it is indeed a trial.
What trial, and who does it concern? The Spirit, in his role as advocate, helps and supports the disciples in their opposition to all the powers of evil, so that they may come to love in the manner of Christ.
All this may seem very theoretical. But who has not experienced this presence in the struggle against selfishness, for example? Who has not experienced that only the Spirit of God, the Spirit of love, can transform a fragile being into a hero of charity? Has not true love enabled us to do things we did not feel capable of doing on our own?
There are countless testimonies to this, providing the evidence that was lacking in this trial against the evil world.
The Holy Spirit gave the Apostles, beginning with Saint Peter, whose weakness we know well, the strength to face many trials, and He remains for us too the Defender, the Comforter, the Guide who lights our way to the Father.
 

Ascension
Ascension 1996
If there is one feast day where the intangible reigns supreme, it is Ascension Day. "As he blessed them, he parted from them and was carried up into heaven." He was carried up into heaven. But where does heaven take root for us? For a long time, Christians undoubtedly had a rather "naive" conception of heaven, a rather physical conception, locating it in that inaccessible zone that covers our planet, sometimes blue, sometimes gray, but always very distant. Today, on the contrary, our contemporaries, accustomed to weighing and verifying everything, hardly dare to believe in it anymore. And we are told: "Isn't it too good to be true?"
It was the great scientist Galileo, grappling with his judges over the rotation of the Earth, who came up with this rather exceptional phrase: "The Holy Spirit teaches us not how heaven works, but how we go to heaven."
While our contemporaries have become skeptical about the afterlife, many nevertheless sense that man is made to live. Earthly life does not fill them with joy; they aspire to more and better. Ultimately, it is not dying that is tragic, it is no longer living. Do you know who said this? It was Mitterrand himself.
Calculating in light-years, situating the appearance of life in time, leaping for joy while admiring a creation that contains everything that is admirable, everything that moves us, everything that pulsates with unfathomable life—all this does not account for the centuries and centuries. We must start again on a different footing. It is the sky that pre-exists above all else, and it is the sky that has gathered in the living. It is this "century of centuries" that is the immeasurable measure of our times.
The destiny of Christ illuminates our own. He does not know a vague survival. He has entered bodily into the fullness of life. He is the living one par excellence, the one who precedes us in the Kingdom. And it is indeed toward endless life that he is going: "I want those you have given me to be with me where I am."
This is the point of reference to which the disciples fix their gaze. It is toward this horizon that the disciples turn. But this horizon is more like a vanishing point, a direction that hope keeps straight and firm. The Ascension sets a rendezvous for us in time and space. Christ's final blessing will cover every human being, from the most destitute to those whose eyes have seen the light of Christ. This blessing is like an immense vault above us, and it is Jesus, ascending into heaven, who commands its solidity.
Ascension is also a celebration of courage. For the disciples, it was so good to live in the presence of the risen Christ, their living friend. They would have liked to remain forever in this endless time. However, the Master's departure does not trouble them. They remain joyful because the order is very clear: "Go, do, speak, go out, further, ever further." They were not taken out of the world, but sent into the world so that the world might believe that there is a heaven, a point of rootedness. And if they do not say it, if they do not proclaim it, people will continue to wander aimlessly.
I know well that wandering is the evil of our time, since it is the nostalgia of those who seek a purpose in their lives.
Therefore, in order to be credible to our contemporaries, we Christians must be witnesses in action to the resurrection and glorification of the Lord crucified for our sins. The time of witness begins with the Ascension. It will last until the promised return of the glorified Christ. This witness is realized in the Christian assembly through the proclamation of the Scriptures and the profession of faith. It continues in the service of our neighbor, who is promised such a future. It is also marked by a certain lifestyle, marked by Christian hope.
Why stand there looking at the sky? You will be my witnesses to the ends of the earth. Perhaps now an angel will have to tell us: look a little higher than the earth, toward the sky where Jesus has gone to prepare a place for you.
 

Father
May 19, 1996 - Seventh Sunday of Easter
Jesus "lifts his eyes to heaven." As the night of death approaches, Jesus looks toward the mystery that envelops all our fleeting lives, and he whispers, "Father." Could this word be the secret to the enigma? "The disciple is not above the master." Perhaps it is also these few words from the Gospel that unite the three readings of the day.
The first reading develops the role of prayer in the life of the assembled Church. The second reading evokes the suffering of Christ's witnesses, and the last one gives us Jesus' prayer for his disciples living in the heart of the world, while evoking the gift of eternal life.
Prayer is an attitude that will never cease to amaze us. It is an act of acceptance, not of action. It is a sign of availability and listening. It characterizes the Church as a people of expectation and attention to God. "Speak, Lord, your servant is listening." Just as Jesus did at his baptism, the Apostles too are in an attitude of prayer when the Holy Spirit is given to them. Not only them, but all believers, men and women, together with Mary, the mother of Jesus. Prayer characterizes the entire baptized people.
Every week, he is called to the Church's Eucharist to praise his God. This prayer is a bit like the breath of the Church. It is therefore important not only that each person take time for personal prayer, even if it is not five times a day, as is required of every good Muslim, but also that each person join his brothers and sisters to pray at the heart of the Church. This prayer is both a profession of faith and a witness to the world. "The apostles and brothers, with one heart, participated faithfully in prayer." Prayer is thus one of the places of fidelity to God, one of the essential places of evangelical life, and one of the privileged expressions of God's love.
In his prayer to his Father, Jesus asks again: "Glorify your Son, so that the Son may glorify you." And he immediately announces the effects of this glorification: he will give eternal life to all those who follow him. When reading the Gospel, in the acclamations of the liturgy, we often use this vocabulary of God's glory and glorification. Through his prayer, Jesus allows us to better discover its meaning.
According to St. John, at the wedding at Cana, through the sign he performed, Jesus "manifested his glory." Then, throughout his ministry, Jesus glorified the Father, and the Father glorified him. The Gospel tells us that the resurrection of Lazarus was "for the glory of God, so that the Son of God might be glorified through it." Jesus, who had been in the glory of God from all eternity, came into our humanity to draw it in turn into the glory of God. And this is a tragic movement, because it is in passing through death that this communication takes place. Jesus had announced his death and resurrection as the definitive glorification.
And here is a second fundamental value of Christian life, one that is relevant in every age. In times of trial, Christians are not alone. They remain united with Christ. They share in Christ's sufferings as martyrs, as witnesses of God. And this communion is the guarantee of their full life in the Kingdom, of "their glory," if we want to use the vocabulary of Saint John. Through their suffering, the "witness" gives glory to God, that is, manifests God's beneficent presence among men, and invites them to recognize it.
The witness does not voluntarily engage in deadly struggles or sufferings, but bears evil with the strength of faith, which gives glory to God. The history of the Church is dotted with witnesses who have practiced this evangelical "endurance," either in daily adversities or in violent persecution. And these witnesses of faith are named in the great Eucharistic prayer of the Mass, beginning with the Virgin Mary. By celebrating the risen Lord every Sunday, the Church gives glory with them. In this way, Christians become witnesses of God's glory and can awaken in their brothers and sisters the joy of faith.
Through our perseverance, we give glory to God, we receive our glorification from Him, and we carry this glory into the world. It is in this sense that our prayer welcomes and shows the glory of God.
 

Trinity
June 2, 1996 - Feast of the Most Holy Trinity
The mystery of the Trinity is not some brilliant fantasy proving that three equals one, even though we affirm that God is three persons: the Father, the Son, and the Holy Spirit. On the contrary, we can affirm that the mystery of the Holy Trinity is the inexhaustible mystery of how God's love pours out upon us. At once infinitely different and far from man, and just as infinitely close. Heaven and earth cannot contain him, and yet God shared the humble and laborious existence of his brothers and sisters. And now, God dwells in the hearts of the baptized.
Such is our God, the first and last word of life! Jesus alone truly knew how to "speak" of God; he alone knew how to speak of the Father, his Father and ours. He spoke of him with the words of human experience, of love and forgiveness, of passion and joy. Jesus spoke of God as the creator and master of all, master of time and history. He also spoke of God as a God of tenderness.
He spoke of God as one speaks of life, and Jesus lived God as immersed in love. He was, and is, the Son so that men might become children of the Father of goodness, and he gave them the Spirit so that they might live with God within their hearts.
How can we speak of God today? Give speeches to help the world understand God? No theory could satisfy the world. Besides, we don't try to understand someone first in order to love them later. It is to the extent that we love someone that we seek to understand them in order to love them better.
The Trinity is not a theological idea, the one that troubled the Fathers of the Council of Constantinople in 553, when they put the mystery of the Trinity into words. It is much more a sacred human story and an experience of love that forms the foundation of our world. Indeed, God, through these three persons who express his life, has never ceased to contemplate the world, as Saint John clearly states: "God so loved the world."
In looking at God's history with the world, let us see how God went about contemplating and loving the world; this will allow us to see why His gaze can help us to live with those around us, to love them and to allow ourselves to be loved by them. It all began at the origin of the creation of the world, with the story of God the Father who proposed to the man and woman he created that they make a covenant with him. And the entire history of the Old Testament is the story of God's relationship with his people, a relationship that was not always rosy, and sometimes even quite chaotic.
God loved his people so much that he remained faithful to them despite their infidelities. It is true that this people sometimes had a hard time following and listening to him, a bit like you and me, who are sometimes filled with questions or rebelliousness, and quickly forget to trust and love.
 
God's story deepened with God's personal arrival in human history. Jesus did not convey God like the prophets. He was God. "God so loved the world that he gave his Son Jesus." Jesus is therefore the fruit of God's contemplation of the world. Jesus, as man and as God, turned to the world to love it, to heal it, to save it.
After the time of the Father, then of the Son, we are now in the time of the Spirit. Of course, it is difficult for us to imagine. He is represented in the Bible by wind, fire, and silence. From there to seeing him as a person... Yet, since the beginning, God has surprised entire generations by manifesting himself in unexpected places or through unexpected people, whether it be Moses, David, or the lame and prostitutes whom Jesus loved because they revealed his Father to him.
Even today, the Spirit makes himself known to the world and gives himself through people from whom, humanly speaking, we would not expect much: children, the frail, the elderly, the normal or the disabled. If we are open to God's love, that is, to the contemplation of God upon us, we can live and transmit that same love of God to others.
It may even happen that the other person, with all their affection, respect, trust, and tenderness, invents my true face and asks me to convert. Of course, I will quickly rebel against this ideal image that the other person has of me. I am not as they think; they do not really know me. And yet, their friendship will eventually wear away the image I had of myself.
This is how the love of God and the Holy Spirit is expressed in my daily life, through those who overflow with love for the world, just like God. God is not someone who spies on us and judges us. He is there so that, through Him, the world may be saved. This is the mystery of the Trinity, this is the Good News.
 

Corpus Christi
June 9, 1996 - Corpus Christi
"Unless you eat the flesh of the Son of Man and drink his blood, you have no life in you": The Feast of the Blessed Sacrament or Corpus Christi is always an opportunity to renew our faith in the Eucharist. It is also an opportunity to ask ourselves if the Eucharist has anything to do with our lives.
It would obviously be very difficult to talk about the Eucharist without going back to its source. That source is Holy Thursday, the day of the Last Supper, when Jesus broke bread and drank wine with his disciples in anticipation of his death the next day and his Resurrection the following Sunday. It is also the fulfillment of the promise Jesus made in his discourse after the multiplication of the loaves, from which we have just read a passage:
"The bread that I will give is my flesh, given so that the world may have life."
Bread is something serious. It is even something vital. Don't we say "earn a living" or "earn one's bread"? Eat or waste away, one must choose. "Whoever eats my flesh and drinks my blood has eternal life."
A man who does not eat dies. A Christian faith that is not nourished dies. It's as simple as that. The Council of Florence said: "What food produces for the life of the body, the Eucharist produces for the life of the soul."
What does man absolutely need to live? Two things: to breathe and to eat. And what does Jesus give us? His Holy Spirit and his body: the breath of God and the bread of life. A Christian prays as he breathes; a Christian receives Communion as he eats: it is a vital necessity.
It is true that we can easily accept that God created everything. But that he gives us his flesh in this little piece of bread, that this tiny nothingness from God is his living presence, his flesh, is something that is completely beyond us. That man receives existence, movement, and life from God can be explained. But that Jesus should receive death from men, to the point of being for us nothing more than flesh delivered up, blood shed, is something no one can imagine.
In the discourse that Jesus gives before the Jews, he wants them to discover what the true bread from heaven is. He explains to them that it is not the manna obtained by Moses as food during the crossing of the desert. The true bread, the one that God gives, is someone: "He who came down from heaven and gives life to the world."
The Jews still think of some miraculous food, whose origin would be heavenly, and whose effect would be wonderful, but still material. Jesus then clarifies his promise: "I am the bread of life." It is indeed He, the true bread "come down from heaven," the one who gives eternal life, in contrast to the manna, which was only a temporary blessing.
It is indeed in his human flesh, "given for the life of the world," that is, in the fact of his passion and death, that he becomes the bread that will give new and definitive life. Those who believe in Jesus because of signs or miracles, those who expect from God only verifiable wonders that are advantageous to them, are not ready to welcome God's generosity, which would be fully manifested and fulfilled in the Passion. So they refuse, saying, as some said before Jesus, "This saying is too hard."
Communion with Christ in his offering to his Father and to mankind, "eating" the flesh of Christ (the text even says "biting") and drinking his blood, is much more than a welcome, an act of reception and faith. It is also an act that commits us.
To welcome the heavenly bread is to accept to conform to what it reveals to us, to what it nourishes in us, namely the gift of self with Christ and through Him. With Jesus, communion with God becomes a reality. Jesus shared, even in his weakness, a nature common to all men. He gives them a share in his divine nature. He becomes one with those who receive him.
The Eucharist makes the Church, just as bread makes life. Without the Eucharist, there is no Christian community, just as without bread there is no humanity.
The bread of the Eucharist is not only food. It is also communion in love. It is the love with which Jesus fills us, and the love we must bring to others.
 

God calls us to adventure
June 16, 1996 - 11thSunday in Ordinary Time
"God calls us to adventure," says a recent hymn. In the Book of Exodus, we have just heard God calling Moses, then in the Gospel, Jesus calling the Apostles. Each time, those who were called were ready to respond, and even ready to set out on the mission entrusted to them. Through Moses, God entrusts a mission to his people, that of bearing witness to God's holiness among other nations. In the Gospel, the Apostles are invited to proclaim that the Kingdom of Heaven is at hand. But how can we speak of God's holiness, or the Kingdom of Heaven? How can we make ourselves understood?
The Gospel of Saint Matthew recalls three times in a row that, before the crowds of Galilee, Jesus' heart was moved with compassion. These crowds were truly neglected by political leaders, such as Herod, who cared little for them; they were despised by religious leaders: "What good can come out of Nazareth?"
Jesus' gaze does not stop at the misery of the crowds. He wants to remedy it. If he is moved with compassion, it is because he sees them ready to respond to God's call. Thus, he multiplies the loaves in the desert for a crowd that has listened to him all day long.
For Him, becoming their shepherd does not mean laboring to sow seeds for an uncertain outcome, but reaping an abundant harvest that is already ready. There is a need for harvesters, not sowers.
When we walk down the street, we encounter many different faces. Behind these faces lies the story of a new life, in relationship with other people. Could the Kingdom of Heaven be independent of these faces? Each one tells us something about the face of God, about his presence or his absence.
"All authority has been given to me, so go..." "The workers are few, so pray." I don't know if we fully appreciate the significance of these "so" statements in the Gospel. They reveal a logic that is confusing to us. The Church has always been in a situation of scarcity. The Lord knows this well, even when he sends twelve men out to conquer the world.
Many Christians today experience this scarcity painfully. There are still entire peoples who have not been reached by the Gospel; in our own countries, there are few faithful, priests are becoming scarce, and many are indifferent... And what is our reaction? To groan, to lament, to be grumpy, even desperate, or, on the contrary, to get busy, to struggle, to work twice as hard.
After all, that would be logical. There is much work to be done. Yet that is not what the Lord says. He tells us: the task is immense, so pray. That is the first priority. Not complaining or fretting, but praying with confidence to the master of the harvest.
Pray that he will send workers who share his Son's view of the crowds, a positive view, who know how to recognize what his Spirit inspires in them: beauty, a desire for justice, a thirst for God; workers who are joyful to be hired for this harvest that is not their own.
If God or Jesus calls someone, will He call a specialist? No, but we will become specialists if we respond to the call. This is quite different from what happens in society, where you have to have a degree before you can be hired. With God, you graduate afterwards.
God's call is different from the call of men, because God's call is not a bargain, it is a gift. We are not called to give what we have acquired, but to receive and give what has been given to us.
It is not man, with his concern for efficiency or profitability, who comes looking for us; it is God who, in a gesture of love, comes to meet his child.
The first twelve Apostles were ordinary people, all from the more or less despised population of Galilee. They were not parachuted in from the traditional religious elites in Jerusalem. But they learned from Jesus to love those they met, to tell them that God is near.
There is work for the harvest; no one is disqualified in advance. It is enough to know and accept that there is no other reward than the intense joy of giving freely what we have received freely from God and Christ Jesus.
To the extent of our faith, we are all sent, all shepherds of one another, for one another.
 



Good News
June 23, 1996 - 12thWed  Sunday in Ordinary Time
We have listened to the Gospel and recognized in these words the Word of God. We have listened to it as coming from Christ himself. His message could be summed up in one sentence: "You are valuable in the eyes of the Father in heaven."
He invites his disciples to have unwavering trust, even in the midst of trials. Each of the Gospel sayings begins with this command: "Do not be afraid."
"Do not be afraid," Pope John Paul II often repeats. "Do not be afraid." This expression appears 366 times in the Bible, which is once a day for a leap year like ours. Every morning, upon waking, Christians can say to themselves, "Do not be afraid," and go forth joyfully to bear witness to the Gospel. The certainty of being loved should overcome all our fears. God loves us down to the smallest detail: every hair on your head is counted.
For God, we are not serial numbers, and our file is not at the bottom of the pile in the offices of the divine administration. No! We are those whom the Father has given to Jesus and for whom his heart leaps in the night when he prays for those who will believe in him.
The Good News he brings us does not necessarily meet our personal expectations. Rather, it invites us to take a deeper look at our history in order to understand what lies at its heart. It is true that this history of the world, so chaotic and disconcerting, does not easily appear to us as God's salvation at work in this world. Often, doubt and fear take hold of us. Indifference takes over when the struggle for good exhausts us. Let us also recognize that our worries and concerns are about trifles that obsess our minds and prevent us from finding what is essential, what the Lord calls the care of our hair.
And Jesus tells us: "Do not be afraid: dare to speak." He came to reveal to us the Kingdom and its justice, those "things hidden since the beginning" (Matt. 13:35). If, as they say, everything eventually comes to light, then all the more reason, one might say, for the disciples to proclaim openly what the Lord has entrusted to them, the talents placed at their disposal. They must proclaim it from the rooftops. The terraces of Eastern houses offer an ideal place to gather crowds.
The Good News, what we most want to believe and make others believe, is also what is most difficult to believe and make others believe. Gideon's response to God sounds to us like a constantly repeated complaint: "If the Lord is with us, why is all this happening to us?" If we are precious in God's eyes, how can we say that to the people of Rwanda or Bosnia? It is easy to believe when everything is going well, but very difficult to recognize when everything is going badly.
And yet, throughout our dark human history, these words have been heard and lived out. It is a fact that men and women have found and still find strength and comfort in knowing that they are in God's hands. In their trials, they know that God has not said his last word. Even those who are persecuted find themselves torn between two fears: that of their tormentors, who can kill the body, and that of God, to whom they owe their loyalty. God alone has eternal life and resurrection at his disposal, and he alone can give life to the whole person, soul and body.
At the final judgment, Jesus will act as advocate. To those on earth who have borne witness to him, he will bear witness before God. Is this not precisely why Jesus left us, through his witnesses, the words that give us new life? All we need to do today is take a few words and sow them deep within ourselves. They will transform us, slowly and with difficulty, but with the strength of the one who saves us.
When Jesus says to us, "Do not be afraid," it is as if Easter morning is here among us, transforming our fears into joy, our sadness into confidence. Do not fear what you feared before; I show you your hope.

Giving one's life
June 30, 1996 - 13thWed  Sunday in Ordinary Time
"A childless couple welcomes the prophet Elisha because he is a man of God. In return, God will give birth to a son in this house. Those who welcome a witness to the Gospel will also see their lives transformed by God. What then can be said of the baptized who strip themselves of themselves to welcome new life? The life of God is always surprising and can only be welcomed.
When she took in a man of God, Elisha's hostess did not know what gift from God would repay her. When they accept the cross, those who commit themselves to the service of the Gospel know only that Christ will be their life. Those who welcome these witnesses of the Word have little idea how God will reward them. In any case, God gives life to those who make room for Him. That is why baptism is also a passage through death with the crucified One, who wanted to receive His resurrected life only from the almighty power of the Father. 
Whoever loves his father or mother, his son or daughter more than me..." These words are among the most demanding and radical of Jesus' words. It is not just a matter of choosing a religion of love over a religion of law, of choosing the face of God the Father over that of God the judge. It is a matter of choosing Jesus and preferring him to everything else, even to one's dearest affections and even to one's own life. Jesus cannot be separated from his message. He is not only the herald of good news, he is himself that good news. He does not say, "He is not worthy of the Gospel," he says, "He is not worthy of me."
If taking up one's cross means leaving one's family and losing all the security one has acquired and all the love one has given, then Christians with families are left feeling very perplexed. With such words, Jesus had indeed invited men, the future Apostles, to leave their fathers, their nets and boats, and their work, to share with him a life of wandering. This did not prevent them from continuing their work as fishermen, even after the resurrection. It is not, therefore, a question of changing our way of life, but of constantly evaluating the hierarchy of our emotional and material attachments, so that the witness of our faith remains our primary concern. Saint Matthew is undoubtedly thinking of certain heartbreaking experiences in which Christians of his time and region had to break with their families because they felt it was no longer possible to consider themselves disciples of Jesus while remaining within the Jewish world where their parents and families lived.
"Whoever loves his father or mother more than me is not worthy of me." But then, what about those who love their comfort more than Jesus, who love their television or their tobacco, their bed or their bank account, or their pantry more than the Savior? How many children still confess to us: "I wasn't at Mass this Sunday because I was in bed or in front of the TV." Who will free us from our little privileges that bring spiritual death?
It is true that it is painful to lose what we love. The farmer also loses, for a time, what he sows. He throws it, he spreads it, he scatters it, he covers it with earth. Yet this seemingly foolish man, who squanders his goods, is a wise harvester. "Whoever loves his life loses it." Do you want your life to bear fruit?
Then treat it as the farmer treats the seed. There is no greater love than to give one's life. Give it all at once, like the martyrs, or give it "little by little," as St. Thérèse of Lisieux said: glass of water by glass of water, enduring all the inconveniences, the little insults, the seemingly insignificant little losses that we experience every day. St. Francis de Sales called this "little daily acts of charity." Without forgetting that for a single glass of water, important, it is true, in the land of Jesus, the Lord promised a whole sea of happiness.
To lose one's life is to give full importance to the presence of the little one, the discreet member of the community, the one we risk neglecting or even despising.
The reward promised to those who welcome the prophet or the disciple is nothing less than a true kingdom. Not a kingdom of decorations, but a kingdom of love and serenity. This kingdom begins in the shadow of our walls, in the inner peace of our homes, whose front door is called welcome and hospitality, shared bread and a glass of cool water.
If generous welcome is a door opening onto a kingdom, it is because it is a bet on love and poverty, a bet on Christ. A little is enough to be happy: a word of friendship, a simple glass of cool water.

Whoever loves their life loses it
July 7, 1996 - 14thWed  Sunday in Ordinary Time 
Our celebration today is meant to echo Jesus' praise of his Father. Inspired by the Spirit, the least of the disciples can bring thanksgiving to God the Father to the heart of the world.
In this passage from the Gospel, we also find Jesus' invitation to come to Him to find tenderness and rest. The expression "weight of the burden" may initially bring to mind the burden of life and its sorrows. There is no reason to deprive listeners of the consolation that this interpretation provides, even if the exact meaning is the burden of the many prescriptions of the law with which the Pharisees overwhelmed the Jews in general and which, according to Jesus, they did not lift a finger to alleviate.
To understand this properly, it must be said that the two parts of this Gospel complement each other: it is the little ones who discover who the Father is, and the life of the disciple is not made up of difficult things, but simple ones. Still, we need to know who the little ones are, as opposed to the learned. The Lord did not come in the pomp and circumstance of kings and the powerful of this world. "He is humble and rides on a donkey," announces the prophet. He is "gentle and humble of heart," tells us the evangelist. And the glory of God's reign that we sang about in the psalm is that of God's love and tenderness for all his works.
We do not easily abandon the idea that the wise and learned know more about God than little children. How are we to understand this lesson from Jesus? It has not always produced the best in the history of Christians. It has sometimes led to a kind of demagoguery that is hostile to knowledge and critical thinking. Some philosophers have seen it as nothing more than an unhealthy cult of mediocrity, a slave morality that exalts weakness and submission. By protecting the infirm, the suffering, and even the disabled, the Gospel would oppose everything that is noble, innocent, and creative in human beings.
Religious beliefs condemn the poor and the unfortunate to resignation. They can only increase injustice. Maurois wrote rather bitterly: "That God prefers fools is something only fools would say." Intelligence should certainly not be excluded from the paths to salvation. Did Jesus not praise the wise steward? The wise and learned are not condemned here for what they know, but for what they do not know, namely that the immensity of God, more unfathomable than the starry vault, became a human child in this Christmas child; and this is what other "wise men and scholars" understood, whom we have made into the Three Wise Men.
For God, too, intelligence is splendid whenever it reflects God's splendor. If intellectuals understand that God is received freely and that they must give freely, they too have a place among the poor and the little ones. Knowing God is not the result of human effort, but of an openness of heart, which occurs in simplicity. And knowing, when it comes to God, is not just about information. The Bible uses this word only to express a deep communion that goes beyond words, because it is through love that we know best.
This revelation of God to the little ones brought joy to Jesus. The Gospel invites us to enter into Christ's prayer and proclaim his praise with him. Thus, the Church can in turn make Jesus' exultation her own and recognize in her history the many little ones who have welcomed the Lord's revelation. They form a great crowd, led by Mary, the humble servant raised up by God.
Jesus' prayer ended with a call: "Come to me." Let us also receive this call. It reaffirms that being a disciple of Jesus is not a heavy burden, but an act of love, where we receive more than we give. All we need to do is want to share what inspired him. Then we will be able to join in his thanksgiving and bless God, who reveals himself to the least among us, those who await all grace from him, beginning with their salvation.
 

The Word
Good Friday was not a success, the three years of predictions were not a triumph... success is not the method of the Gospel.
Jean Rodhain - founder of Secours Catholique
July 14, 1996 - 15thWed  Sunday in Ordinary Time
From the first creation to the new creation, the word of the Creator brought rain and snow so that the earth could nourish mankind. When God speaks, he does what he says. And if the Sower sows "the Word of the Kingdom," we can welcome this seed that makes the Kingdom grow within us. Indeed, all of creation is moving toward this Kingdom where all suffering will be abolished. Since God wants our liberation, and since he always does what he says, we can hope. Since the sufferings of the present time are like the pains of childbirth, we can hope. And since in his parables, Christ gives us the "understanding" of what he wants to sow in us, and even takes the trouble to explain it to us, we can trust him.
Parables are not to be taken as pleasant fables, but as words that impose themselves and await our acceptance. This kind of discourse must provoke a choice, a decision.
To express the effectiveness of the Word of God, the prophet gives us the image of rain and snow falling from the heavens and penetrating the earth, fertilizing it, then causing the grain to sprout and produce bread. Thus, this Word comes from God, it touches our ears, it insinuates itself into man, where it must provoke the conversion of the heart, before rising up in praise, or at least in action for salvation.
If Jesus composed the parable of the Sower, it is because he himself is shaped by his faith in the power of the Word of God. But how strange this parable is. What a waste! Between the seed pecked at by birds, the seed that dries up as soon as it sprouts, and the seed that is choked by thorns, what a harvest! And yet, despite this impression of massive failure, the smallest yield of thirty to one is already an unprecedented yield for Galilee at that time.
The parable is more concerned with the fate of the seed than with the quality of the soil. It refers to the experience of sowing. The harvest is out of all proportion to the grain that is lost in sowing. Some Christian women, even more so than some Christian men, ask themselves: what is the point of baptizing children who will have no religious education? What is the point of teaching catechism to children who will hear the opposite of what they are taught in their families or at school? What is the point of professions of faith for all those who will never be seen in church again before their wedding?
And Jesus gives a message of encouragement to those who will soon feel that his mission has failed. He is a great preacher who wrote: "I have not persuaded my listener today; but perhaps I will tomorrow, perhaps in three or four days, or sometime in the future. The farmer does not tire of cultivating his land, even though he has not had a good harvest for several years; and in the end, a single year abundantly makes up for previous losses. If he no longer sows, he will surely have no harvest at all."
God does not ask us to succeed, but to work. However, our work will not be less rewarded because we have not been listened to.
In fact, Jesus addresses the Word of God to everyone, to a huge crowd, the evangelist tells us. He does not distinguish between those who are good soil and those who are considered unproductive. He trusts all those who listen to him to hear the word, understand it, and bear fruit by putting it into practice.
We sometimes think that the Word of God deserves a more distinguished, more attentive, more understanding audience. Jesus, however, gives himself to everyone. Like his Father, he makes his sun rise on the good and the bad alike. The grace of his love is offered to all.
But then, why do so many seeds fail? Because human beings are free, free to open their hearts to him, to open them a little, or to close them. God fills each person according to the desire of their heart. The farmer knows that before sowing, he must prepare the soil. And so it is among us, each person is filled according to the desire of their heart.
There are those who hear the word without understanding it. The Gospel notes that the disciples draw closer in order to understand better. Otherwise, it remains foreign to their lives, it evaporates. Some hear it with joy. It comforts their hope, it enlightens them, but only for a time. At the first sign of difficulty, it is forgotten. In others, it takes root and grows, until the day when concern for what others will say, the seduction of wealth or knowledge stifles what had begun to sprout.
Who, then, is the good soil? No one is the good soil from the outset. What would this word be if we were content to hear it, even if we understood it? What would it be to understand it, even if we welcomed it? And what would it be to welcome it if not to live it, to bear witness to it, to share it, and to give it?
 

Impatience
July 21, 1996 - 16th Wed  Sunday in Ordinary Time
We have all heard of computers. Those who have used them know that they even improve on what humans ask them to do. They obey what they are asked to do.
They are fair in the sense that they reproduce exactly what is asked of them. They hear people's insults and impatience without retaliating; they receive their jubilation without blushing. If they make a mistake, it is not their fault, since it is the operator who has misused the program. One might almost hope that everything would work thanks to computers. There would be no more injustice, except if someone introduced a virus into the program. Then everything would be lost. But should the program be discarded for fear of contaminating the computer?
Our experience of life shows us that impatience is usually a bad advisor, but patience requires a long learning process. Of course, we can invoke the virtue of patience to camouflage inaction, cowardice, or even spinelessness. According to the Book of Wisdom, God is infinitely patient because he controls his strength, while man flaunts an illusory power while repressing those who challenge it. By contrast, God's patience highlights our own excesses of zeal, our incorrigible propensity to condemn and exclude.
A malicious person has thrown weeds into the field of good grain. Using three elements, Jesus weaves three little parables: a field of good grain in which weeds grow; a tiny seed that grows into a tree in which birds nest; leaven in dough, a tiny element of bad taste, which makes the whole thing grow. The three parables speak to us about growth.
Why does the master want to let the weeds grow? Because until they reach maturity, they look so much like the good grain that one might wonder if it is not the good grain that looks so much like the weeds. There is always a risk of confusion. Why give so much importance to a mustard seed, insisting that it is the smallest of seeds, if not to marvel at the fact that nothing is impossible? As it grows, it becomes a plant large enough to accommodate the nests of small birds. Why talk about something as insignificant as a few grams of yeast in a profusion of flour? Because those three measures of flour would be nothing if they did not contain that little something that will make a huge loaf of bread.
Last week, Jesus spoke of a somewhat crazy sower who sowed among the rocks, the thorns, and along the path. Today, he tells us about a master who lets the weeds grow among the good grain. Jesus tells us what he knows: about a God who saves sinners instead of condemning them, who forgives rather than rejects. Jesus wants to show God's tireless patience, who reserves his justice for the end of time.
In other words, anything is still possible with God. God is just because he gives. Through his moderation, his ability to wait, God educates man by teaching him to be more human. If someone asks why God has endured and continues to endure this imperfection in his creation for so many thousands of years, and why he did not ensure his glory and our salvation sooner, it is because they are asking why humans are born as little children. The service of God and true religion were also born into the world in a state of infancy, like a small child, because of the imperfection of men.
The wisdom of God is entirely in the hope that can only spring from waiting. Our faith and our prayer are often like mustard seeds so tiny that, rather than throwing them into the ground, we say, "What's the point?" and let them dry up. Will Jesus not reproach the Apostles, saying, "If you had faith as small as a mustard seed"? If the leaven does not make the dough rise, how is it leaven? Let us not say that it is impossible to move others. If we are Christians, it is impossible for nothing to happen. It would be as contradictory to say that a Christian cannot be useful to his neighbor as it would be to deny the sun the possibility of shining.
None of us is capable or qualified to infallibly distinguish the wheat from the weeds. Judgment is not our responsibility. Impatience is appropriate when it comes to our own conversion. But toward others, our patience must be as rigorous as that of a computer toward its employer. This is neither complacency nor indifference, but God's service toward others.
 
 

Kingdom
	July 28, 1996 - 17thWed  Sunday in Ordinary Time
If you are curious enough to look up King Solomon in the Bible, you will find that his real story is far from reflecting the wisdom of a peaceful man, but rather that of a criminal and an idolater. So why is he so idealized? Simply because his name is linked to the construction of the Temple of God in Jerusalem. He is above all the servant of a project that transcends him, and what this reading affirms for us is that the Wisdom of God triumphs even over the infidelity of those who should serve it.
Now, Jesus says: "If people came from the ends of the earth to hear the wisdom of Solomon, there is more here than Solomon." (Matthew 12:42) This same Jesus had spoken of the generosity of a sower who scatters his seed to the wind. He spoke to us of the weeds among the wheat, of the yeast in the dough, of the tiny mustard seed. Today, he gives us a treasure, a pearl, and a net. However, the Kingdom of Heaven is not comparable to a hidden treasure or a pearl of great value, which would be to compare it to a thing. Rather, it is comparable to the decision made by the man who discovered this treasure, or the merchant in search of fine pearls.
It is their actions that are highlighted. They sell everything they own to acquire the object of their discovery. It is therefore the actions of these men, and they alone, that should inspire the listener of the parables. These men have made an unexpected discovery; it is the chance of a lifetime, a unique opportunity. Are they going to let it pass them by? No, they commit themselves with all their strength and risk everything they have so as not to miss out on this windfall.
Jesus tells us: the Kingdom of Heaven is the opportunity of a lifetime. God has brought it close to you; He offers to love you and save you. Are you going to reject this offer of God's love for you? Are you going to procrastinate or weigh up your commitment? I think of that person in their eighties who wrote to their confessor: "At my age, it's time to think about God and convert."
If you are not determined to gain everything, this opportunity will slip away from you. So imitate the conduct of these men, Jesus tells us.
The Kingdom of God is the abandonment of everything in order to receive everything. Last Sunday, St. Paul showed us how poor and inadequate our prayers are; we ask for nothing but "trifles," at least not enough in God's eyes. It is true that it takes God's generosity to say, "Ask what I should give you." We see that Solomon does not ask for trifles, such as power, wealth, or domination over his enemies, but for wisdom, the discernment between what is good and what is evil. In this he recognized the work of God. Solomon foreshadows another king, whose crown, scepter, and mantle will be given by the justice, or rather the injustice, of men to the one who has already given everything.
Jesus' parables cannot be separated from his person. In a way, Jesus is the Kingdom; he is the love of God who comes to save mankind. To choose Jesus, or the Kingdom, is to commit oneself to following him as his disciple.
Every man who listens to the Word becomes Solomon according to the heart of God, that is, a peacemaker and a source of wisdom. Yes, but there is a price to pay for the Kingdom of God, and that price is everything. It is by giving up all wealth that man possesses a treasure, a pearl, a good fish. It is not half, approximately, more or less: it is giving everything with joy.
Saying yes to Jesus, immediately and without hesitation, like the apostles who were called to leave their nets and their father, means saying yes to the Kingdom of Heaven. Waiting, like the rich young man, means rejecting God's grace, a grace that is priceless.
We must not forget that everything contributes to the good of those who love God. And as incredible as it may seem, God finds in everything, in every flaw, in every thorn, in every sin sown on the path of man, material to build and develop his creative love.
The Kingdom of God is demanding, but it is already that shore where the Lord joins us to share with a multitude of brothers and sisters the joy of his Resurrection.
 
Before you go
Did you enjoy this book? Then feel free to share it and spread the word. It is available in several languages and on several online reading platforms.
Find all the information here: https://emoji4.faith/sermons-d-un-cure-de-campagne/
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If you have graphic design skills, feel free to participate in the creation of emojis that express Christian culture and spiritual life directly at https://emoji4.faith
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